This paper examines the relationship between the newly-formed kingdom of Portugal and the papacy in the second half of the twelfth century. The kings of Portugal sought a close alliance with the papacy and their relationship has been seen as that of 'vassal' and overlord. However, it seems likely that this alliance owed more to the tradition of monastic protection grants. The act of homage performed to the papal legate by King Afonso I is an example of a wider use of the homage ceremony. Homage was not only used to cement 'feudal' bonds, but also to make peace or to confirm pacts and agreements. The annual census paid by the kingdom to Rome was part of the same grant of protectio. The papal-Portuguese letters used the same language and terminology as ecclesiastical protectio, which was awarded by the papacy to monasteries, churches and eventually kingdoms and kings.
Innocent's first letter also raised the questions of how much the kingdom owed in its annual census. Originally the amount had been four ounces of gold, but this had been increased to two marks of gold -a fourfold increase -in 1179. 32 The lack of any reference in
Manifestis probatum to paying the earlier census suggests that the new amount was meant to supersede the previous one; that is to say, only the amount stipulated in 1179 was now expected. Innocent, however, made reference to both separately and suggested that they were separate censuses which must both be paid. It seems likely that the request for both was an innovation of Innocent and that Alexander had not foreseen that Portugal would need to pay both in 1179. But, as Innocent's letter said, it was perhaps because the 1143 census had been forgotten that it had not been paid rather than because it was now defunct.
An absence of institutional recollection could serve as one possible explanation for the absence of any repetition of homage between 1143 and Innocent's discovery of the 1143 grant in 1198. However, that argument is not convincing. Simply put, a suggestion that the homage was not renewed during those 55 years because it was forgotten reverses cause and effect. It was the fact that the homage was never intended to be repeated which meant that the letters of 1143-4 were not examined by the Curia until the accession of Innocent III; they never needed to re-examine them. Furthermore if the homage had been intended to be repeated and it was simply forgotten, then why did Innocent follow his predecessors in never 31 'In regestis … Lucii II … reperisse quod … Alphonsus … quatuor auri uncias … constituit.' 32 A mark, in terms of weight, is eight ounces. The two marks would therefore be 16 ounces. If the 100 bizantii are equivalent to the two marks then they too would have to weigh 16 ounces. The Byzantine solidus was reformed in 1092 by Alexius Comnenus, but throughout Byzantine rule it was always supposed to be equivalent to 1 /72 of a Roman pound (which contained 12 ounces). If 100 bizantii are equal to 16 ounces (and hence two marks) then In order to understand how homage fitted into Afonso's actions in 1143 it is necessary to recognise that the ceremony of homage was not solely used in the context of land grants or the ritual of becoming the homo of a lord. Paul Hyams has pointed to the role of homage as establishing a bond between persons minus all of the accoutrements traditionally associated with homage as a ritual of feudo-vassalic subjection. 41 Examples from England and France illustrate that the hand-giving ceremony of homage cannot be interpreted solely in its feudovassalic setting. It was a ritual of submission, dependence or pacification which had a wide range of uses. In a case from England in the third quarter of the twelfth century, homage was performed by a knight, the brother of a murderer, to a clerk, the brother of the victim. 42 This was not a 'feudal' use of homage, the knight did not become the 'man' of the clerk, there was certainly not any land changing hands, as one might find in the fully developed law codes dealing with homage, vassalage and fiefdom. There were several more grants of papal protection for monasteries, churches and ecclesiastical chapters from twelfth-century Portugal. These all followed a similar pattern and were themselves similar to the protection granted to the kingdom. All the grants used some variation of the phrasing: sub beati Petri et nostra protectione -'under our and St Peter's protection' -as the royal-papal letters were most prone to. 69 There was some minor variation;
an 1173 grant of Cardinal Jacintus, the legate, used 'under our protection and of the blessed apostles Peter and Paul and of the Roman Church'. 70 However, it was the concept of protectio that was the defining element present throughout these grants.
Furthermore in 1211 Innocent took both of Sancho I's daughters and their possessions under papal protection using exactly the same formulation: sub beati Petri et nostra protectione. 71 This grant was clearly meant to secure the personal property of the two daughters against Sancho's eldest son, the future Afonso II (1211-23), since it was issued shortly after the confirmation of Sancho's will. 72 The language used here was the same as was used to describe the kingdom's relationship with the papacy and here also the purpose of this document was to protect the lands of the daughters. It too was similar to many of the monastic protection grants.
Not all of these ecclesiastical protection grants mandated the paying of an annual census, as the kingdom had to. There might appear to be a modest correlation between those institutions granted the right to conduct Mass, when the land is under interdict, and those which had to pay a yearly tribute. For example, Salvador de Grijó in 1139, Salvador de Grijó in 1144, São Vicente de Fora in 1191 and Salvador de Grijó again in 1195 all received permission to conduct the divine office when the land was under interdict, and all paid an annual sum, two maravedís for Grijó and four for São Vicente. 73 There was also an 1184 grant to São Vicente, however, which confirmed their right to hold Mass when the land was under interdict but did not mention any payment. 74 It could be that this was just an oversight of this particular letter, but it is more likely the case that the link between the two was not particularly strong. Certainly of these four grants which contained both elements, there is little indication that they were dependent. The 1144 grant to Grijó explained that the divine office may be performed behind closed doors, if the land was under interdict. It then immediately continued: 'to evidence of which liberty from the Roman Church … you will pay two maravedís every year'. 75 The 1139 and 1195 grants to Grijó altered the order of the letter and the payment appears to refer to the protectio as a whole. The 1191 protection for São Vicente added 'that the same church should exist under ours and St Peter's protection' 76 to the standard clause regarding the annual payment, making it explicit that the payment was for the entire protective grant, rather than just for a particular right. It does not seem therefore that one can definitely tie the payment of an annual pension with any particular rights given by papal protection. Doubtless some inconsistency was caused by the fact that it was the monasteries and churches themselves which had to request protectio, or a confirmation of their previous protectio. The papacy does not seem to have ensured that they always received the confirmation on the same terms as the original grant. The Curia was dependent on what was presented to it in the petition.
We should now turn back to the census payable from Afonso and his heirs. Other than the general notice of protectio, Portugal was not given any other particular rights in the papal grants. Certainly it was not freed from excommunication by prelates as the kings of Aragon were. A grant of 1095 to Peter I of Aragon gave to both him and his wife the right not to be excommunicated by bishops or by archbishops or even by papal legates without a specific mandate. This grant was repeated in a 1213 bull of Innocent III to Peter II. 77 To talk of the papacy pro-actively changing its 'policy' may be misleading. Papal government was primarily reactive -it was a rescript government. 84 Such a system did not lend itself to the pro-active enforcement of consistent policies or attitudes over long periods of time. 85 To ask whether papal protectio significantly altered papal-Portuguese relations is to risk ignoring the primacy of petitioners to the papacy. The situation in which the papacy found itself, and the appeals it received, dictated its actions. This is not to say that the papacy was incapable of consistency in a particular matter. For 36 years (1143-79) the popes had refused to address Afonso as 'king', although he clearly wished them to do so. But consistently rejecting something is much easier for a rescript government than advancing an unrequested policy; the second is pro-active, whereas the first only requires continued denials. 86 In this way the papacy was able to produce a 'policy', declining to style Afonso 'king'. But it cannot be denied that the impetus for papal protection for Portugal came from Afonso and so, most likely, did the negotiations which granted him the style of king. The removal of Sancho II from the government of Portugal by Innocent IV in 1245 did not arise from specific papal rights, but resulted from decades of clerical-royal antagonism and the efforts of numerous magnates and clergy within Portugal. It was they who enlisted the support of Innocent IV. 87 The original protectio was granted at the request of the Portuguese and it was Afonso who thought he had most to gain from it. The relationship could have There can be little doubt that to use terms like 'fief' or 'vassal' to describe the papalPortuguese relationship is unhelpful. It was instead 'protection', in the manner of an ecclesiastical establishment, which Portugal received, a case of the increasing extension of papal protection to rulers. A relationship where the papacy had very few active "rights"
